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The Sovereignty of Grace: a Protestant View of Globdization
by Max L. Stackhouse

| am delighted to be asked to offer thislecture. Assome of you know, thisisa
topic | have been working on (off and on) for some years, and | have come to severd
conclusons which will gppear in the 4th and fina volume of my serieson God And
Globdization, a draft of which | recently sent to the publisher. Thefirg three volumes
are subgtantive essay's by gifted scholars from severd fieds on "the powers' - "the
principalities, authorities and dominions" These terms, used by Paul, for the decisve
socio-spiritud forces that shaped the most cosmopalitan civilization known in biblical
days are indicative of the kind of thing that has shaped, is shaping and is being shaped by
globdization. These powers are organized into clusters of ingtitutions, each bearing a
distinct set of vauesthat give vitdity the various spheres of life by which the powers are,
well or poorly, congtrained or channded. In my find volume | summarize the most
important themes of the previous studies and focus on the Christian doctrines that, |
believe, can and should guide our thinking about these topics. They dl have to do with
grace, asyou will hear in my remarkstoday. Infact, | havetitled this volume " Grace and
Globdization."

However, | begin with aset of worries. | am worried about the ability of today's
Chrigtians to address globaization, the most important socid issue of our epoch. | am
worried for three reasons. One is due to the confused perspective guiding the foreign
policies of our adminigiration, which has been identified with the Christian faith by many
of its supporters. Insofar as these policies are perceived to be Chrigtian, Chridtianity is
likely to be discredited when it could be of great help. Now, | do not intend thisto be a
political speech. Still, to many around the world, the US policy in the Mid-East is
thought to represent globalization as an Americanist agenda guiding quas-imperidist
policies while hiding raw interests under a pious veneer. While | agree that who controls
the oil suppliesisacriticd globd issue, | aso believe that the spread of condtitutiona
democracy with guarantees of human rightsis today a mandate of any government
claming to be influenced by Chridtianity. But some of the conduct of the war in Irag
seems both to subvert democracy and human rights and to evoke responses that discredit
the principles on which they are based. If ademocratic regime succeeds there, it will bea
long, dow and costly miracle, for the mord and spiritud infrastructure that makes these
possible has not been built and, indeed, appears to be blocked by both poor decisions
from outsde and what are today cdled "sectarian” commitments, as powerful as materia
ones - not adequately understood at the onset of the conflict and now the source of the
spird of violence.

| am aso worried about the trends by a number of economists who hold that they
have amonopoly on understanding globdization. Indeed, believing that every fidd of
human endeavor is explainable in economidic terms, they have devel oped anew sub-
discipline that interprets dl human mativations and relaions, including family life and



religion in terms of a cogt-benefit andysis. [See L. "lannaccone's Introduction to the
Economics of Religion,” (JEL: Sept, 1998)] That individud interests influence our
decison-making, | have no doubt; but this new school of thought, on which we had a
pand at the last American Academy of Religion Annua Mesting, isbased ina
radicadized verson of what is sometimes cdled "rationd choice' theory. It treatsreligion
as asubjective preference that functions by market forces and which can best be
understood as a consumer commodity and not as abasis for an ethic that could generate,
sugtain, guide or reform any politica, economic or socid policy or any indtitutiona
formation.

| am aso worried about interpretation of the faith in regard to the anti-
globalization stance of mgor ecumenica voices who have absolutized certain modes of
liberationist thought and condemned contemporary globaization. Of particular concern
isthe movement highly influentia in the World Council of Churches, the World
Reformed Alliance and the Lutheran World Federation to declare globdization a matter
of satus confessonis. [See, for example, "Alternative Globaization: Addressng Peoples
and Earth” (WCC, 2006)] Intheir view, globdization isatotaly immora capitaist
phenomenon, ideologically supported by the "Washington Consensus,”" designed o that
the rich nations can increase their exploitation of the poor. Thisandyssisaso
reductionist, based on a baptism of Marxist class analysis and its philosophy of history.
Itis, | think, both a substantive theologica mistake and an inaccurate socia account that,
if adopted, would have devastating consequences for the world's poor, whose advocate
they pretend to be.

What these three influentid perspectives shareisafalureto grasp theway in
which rdigion, and in this case, the Chridtian faith in its Protestant forms has shaped the
developments that generated globalization by forming and bending the powers - the
principdities, authorities, thrones and dominions of socid life - in directions other than
those found in static societies. These powers, fueled by rdligious assumptions that are
seldom articulated, are in some ways dready driving globdization and could, were they
recognized and activated, reshape it in more creative ways. At the sametime, the
evidence suggests that those lands and peoples which most energeticdly resst
globdization and blame it for theills that beset them are likely to become those most |eft
behind by it, for many of the problems they have are home grown and legitimated by
indigenous rdligious vaues that limit their cgpacity to face and cope withthe new
redities of higory. | say thiswith full awareness of how impalitic it isto suggest that
someone el ses faith or faith-based culture may be inadequate to the tests of the age. But
| do not agree that religion is, can be or should be a purdly personal matter, and therefore
an intelectudly, culturaly and socidly neutrd and impotent force in historical life.

My problem with these three worrisome perspectives is theologicd in the firgt
place and sociologica in the second place - each has an inadequate worldview and does
not grasp how faiths have worked, do work and can work in a history made more
common every day by ther long-term effects - now caled globdization. Itis, in great
measure, ardigious crigs. In short, | agree with Peter Berger's comment in his book The



Desecularization Of The World, that " Those who neglect religion in their andyss of
contemporary affairs do so at greet peril."

Of course, there are competing definitions of faith and of globdization, but these
three worrisome positions seem to me to be particularly perilousto a profound
theologica perspective on the world and thus to a viable globa future, for | believe that
the KIND of faith one has makes a great ded of difference in socid, cultura, politica
and indeed economic life - indeed to the basic contours of civilization. In thisregard, |
should announce my own basic understandings of faith and globdization here & the
outset of my remarks.

| am using the word "faith" here as confidence (co-fides) in a comprehensive
worldview, one that is accepted as binding becauseit is held to be more true, just and
compassionate than any avallable dternaive. Further, thisworldview isfunctiond: it
interprets the redities of life in the world in away that recognizes the power of religion
and respects that power enough to take it serioudy a every step of its andysis of the
human situation, including what is right or wrong with it. Palitics, science, the arts, law
and technology, for example, are principaities and authorities that are at work in every
society, and they never come to us spiritualy neked or mordly empty. They come laden
with profound religious assumptions and ethica implications that give them this or that
shape and legitimacy. They propose or evoke mind maps which invite us to see and
interpret the world in one way or another, and sometimes they empower us to seek to
transform the world in accordance with a normative vision of what should be, one that
transcends the world asit is.

| believe that the Chridtian faith is the mogt valid faith available to humanity; but |
recognize thet there are other views that we must encounter in aglobaizing world and
acknowledge that there are aspects of thelr inaghts that can enrich our own. Fath in the
broader sense may be essentidly theistic or more humanist or naturdist, and it generaly
organizes itsdlf into a creed, a code and a cult (in the sense of liturgica forms or rituas)
that together form ardigion. Further | think the evidenceis clear that where ardigion
becomes widely shared, it shapes the identity of a particular group and generates a sense
of mission or caling, which in turn fosters one kind, in contrast to other kinds of public
policies. By this definition, worldviews such as a philosophica-ethica Confucianism, or
an athegtic Buddhism, a secular-humanist liberalism or aradicd Marxiam, if used to
interpret and guide the formation of an ethos can properly be seen as"'rdigions.” They
seek to shape an ethos, even if they are opposed to theitic traditions or do not recognize
themsdlves asrdigious. Further, | think the evidence is clear that the societies that
Protestant Christianity forms are more open to a pluralism that can accommodate these
dternative views than societies based in them can, dthough that has not dways been the
case. While we need to study, understand, acknowledge and demand legal toleration for
them, I will shortly point to what | believe to be the most pertinent Christian themesfor a
gobalizing world in contrast to these faiths.

But before | turn to that, let me set forth what | think globdizationis. It isuseful
to take some time on this matter, for the term has gained many meanings since being



introduced into the language as a term of analysisin the 1950s by Roland Robertson. In
generd, it refers, as he points out, to aworld wide set of dynamic socid and cultura
developments that are influencing every locd context, dl peoples, dl nations and the
ecology of the earth itsdlf. It has become, thus, the comprehending context that
relativizes and modulates every regiona, national and locd context and yet is adapted
into each loca, nationa or regiond context in digtinctive ways and creating new cultura
varieties that are "glocd,” new combinations of the globa and locdl.

Specidigsin various fidds treat the changesin terms of their disciplines and
often tend to attribute the dynamics to the factors that most interest them. For instance,
political scientists (and both paliticians and public policy critics) treet globdization asthe
emerging redignment of power rdationsin a"new world order” asthe Soviet Union
began to collapse and the United States became the only remaining superpower. Notable
among these, for example, is Samuel Huntington's much discussed work. He argues that
"clvilizations," each held together by a rdigious worldview, not Sates, are the units of
world organization now, with fault lines between them where they, like tectonic plates
cause eruptions, quakes and tsunamis. These lead to clash of asocid kind, athough
military and diplomatic policy remansin the hands of those states which are at the center
of civilizationa clugters, and at the root of what they can do about these clashes islittle
more than the possibility of "applying organized violence...(w)hich Westerners often
forget...; (and) non-Westerners never do." Still, by him and others, various policies are
praised for building new dliances or blamed for causng disruption, while contrasting
partisans point out the need for temporary conflict to establish the long-range prospects
for peace and prosperity. At the margins of palitical opinion are advocates of a
benevolent imperiaism based in an overtly monarchist view, or the opponents of any
hegemony based in a polytheist or anti-theist view. [See, e.g., H. W. Crocker, "The Case
for an American Empire" Crigs (Oct. 2004)]

Economists (and both business leaders and critics suspicious of business), by
contrat, treat globalization essentidly as an economic dynamic. They see capitdist
markets, practices and ingtitutions that can leagp over the borders of nations to escape
legd limitations, establish new markets and find chesp labor and resources, which
smultaneoudy makes an economy more inclusive and productive and thus subverts
localistic economies. Thisis embraced by some and rejected by those who want a
politicd sovereignty over economic life or hold that ecologicd peril isthe inevitable
result of disrupting the life-gyles of those who subsist in an adaptive niche.

Meanwhile, technologicaly oriented communications specidists gpesk of the
Sporead of information technology, media availability and transportation facilities that
alow the peoples of the world to interact and discover new commondities, while cultura
critics speak of a post-modern fragmentation of meaning as earlier dominant cultura
assumptions are shattered by their exposures to ahost of dternatives. Others quote
demographers who spesk of massive migration flows as those from the south and east
migrate to the north and west, while some anthropol ogists document the ways in which
traditional societies adapt, and others cel ebrate the resurgent vaues or mourn the globa
forcesthat disrupt indigenous societies.



More inclusve definitions seek to comprehend these partid perspectives. | think
they reflect more accurate viewsin terms of grasping the scope of present dynamics.
Thus, | see dl the factors mentioned above as contributing to the formation of anew
trans-nationd public and anew socid infragtructure that, while till fragile, could leed to
anew world-wide civilization. It invites a catholic, an ecumenical, acosmopolitan
vison. Thereisevidence, as Huntington has suggested, for the possibility of a*clash of
cavilizations" as dready mentioned. But Reinhold Niebuhr probably was more correct
when he argued that while Chrigtianity is penultimatdly pessmidic, snce it knowsthe
redity of Snin higoricd life, it is ultimately optimitic for it dso knows more universa
redities that touch on the degper aspects of human nature and human degtiny. It isthese
that we are forced to consder by globdization. It invites, allows and facilitates contact
and bridges between clashing contexts. After dl, "Hé's got the whole world in his
hands," and thus the Chrigtian view is ultimately one of confidence.

Inthislight, | think that contemporary globdization is essentialy a massve
civilizationd shift in the making, and it promises an improvement on what we now have.
It sgnds apotentid change like the shifts from hunting and gathering societies to
agricultura then urban societies and then to indudtridized nation states, each shift taking
hundreds of years and sometimes ages, and technologica, political, economic and socia
shifts, each legitimated by afundamentd rdigious reformation or trandformation. Each
shift involved crises and conflicts. Each shift was dso made possible by both meateria-
politica factors and was shaped by dominant religious and ethical transformatiors. The
latter often borrowed from other cultures or generated new doctrines out of classic beliefs
that enhanced certain possbilitiesin materia and socio-paliticd life and gave
legitimation to some possihilities rether than others.

Globdization is about such forces, which are now forming the infrastructure of
what could become a new, world-wide federated civil society - not yet, if ever, aglobd
civilization. 1t isdecidedly dynamic, incredibly complex and increasingly inclusive of
every other context, it thus requires a comprehensive contextua andyss and a genera
theology of history to giveit direction. More people see materid, socid, spiritud and
ethica benefits than see liabilities, as new middle classes are created at geometric rates, a
fact that tends to support globalizing forces.

Notably, this partially formed globa civil society, as messy, plurdigtic and
conflictud asit is, is developing without being under the control of any sate - dthough
more developed lands, especidly the USA, Gresat Britain and the EU, plus Japan and
increesingly Chinaand India, are rapidly adapting to the changes demanded, taking
advantage of the opportunities afforded and thus reinforcing the developments and the
internationd legd arrangements that legitimate them. In this context, the USA asthe only
superpower istempted to becomeimperid. Itis certainly expected to intervene in any
trouble spot in the world from Haiti to Darfur, from North Ireland to the Balkans, from
the drug trade in Latin Americato the AIDS crises of Centra Africa, to disputes over
who should have the nuclear capabilities - from North Koreato Iran. Asthe only maor
nation that was born in arevolution againgt a colonia empire, and the only one that did



not have full-fledged coloniesin Latin America, Africaor Ada, most Americansresst
seeing an identification of the US as a colonid power, and accusations of neo-colonidism
don't ring true.

Some, like Michael Mandlebaum, argue that the US is dready functioning as
hegemonic power, influencing political, military, cultura, economic, educationd,
technological and socid patterns around the globe, and playing some of the socid roles
of aworld government while leaving soace for other centers of authority and governance
to operate largely on their own terms. Thisisin part aresponse to the argument by the
British scholar, Nidl Ferguson, that "Americaisthe her to the (British) Empire in both
senses. offgpring in the colonid era, successor today. Perhaps the most burning
contemporary question of American paliticsis, Should the United States seek to shed or
to shoulder the imperid load it has inherited?' But at the end of his study, he concludes
that the USA isan "empirein denid... ()t isan empire that lacks the drive to export its
capital, its people and its culture to those backward regions which need them most
urgently and which, if they are neglected, will breed the greatest threats to its security. It
isan empire, in short, that dare not spesk its name.”

It could be. But hegemonic influence is probably a better description than
imperidism or colonidism. Hegemonic influenceislessimposad by force than by
cultural and socid interaction of stronger and more cgpable civilizations to which weaker
and less able systems accommodate themselves. Peoples everywhere turn to leading
civilizations to see how they do things, and copy or adapt what they find. Mandlebaum,
in his book, In Defense Of Goaliath, asks to whom the world should turn if no effective
world government exists and if local disputes thresten loca genocide or wider violence.
Should we turn to Germany, China, Russia, Japan or India, dl of which are regiond
powers, or to some reprigtination of the British, Spanish or French Empires? Of course,
the scope of US influence and its power to intervene directly or indirectly through
internationa agenciesis resented by many, and the way it has been used has been
dysfunctiond in far too many cases. The echoes of Vietnam Hill resonate. Also, the
echoes of the historic Wars of Religion and North Ireland il resonate, and those
ongoing strugglesin Haiti, Kosevo, Si Lanka, Chechniaand in various parts of Africa
arefresh. But none of these are due to materid interests aone. Redigiousand culturd
factors guide the trgjectories on which the passons and the interests run. Indeed, a closer
view sees US popular culture by music, video and movie as a near universd influence;
but these are less imposed than invited, pirated and imitated. Hegemony is like that.

More vexing to many isthe increased power of the trans-nationd and multi-
nationa corporations - an old indtitutional form that was once under the control of either
family, church or state, but has now become largely detached from the congtraints of any
of these, and that now has akind of rdative sovereignty in economic behavior. Itisno
longer patriarchd authority that controls family or clan economic resources, nor monastic
or episcopa |leadership that holds an estate responsible, nor a nation-state that charters
companies to establish colonies or to supply materias to increase the wedth of the home
government, as was once the practice of the European roydty. The modern trans-
nationa or multi-nationa firms are incorporated limited liability holding companies that



are formed in one place and enabled to roam the world. They are in fact much sought
after by coditions of economic and politica leadersin many lands who want them to
locate their plants, factories or outletsin their locaes.

These corporations are often said to be uncontrolled; but that is not quite right.
They are controlled by the laws of the host countries, athough these are sometimes quite
weak. They are controlled by the market and by corporate competitors, athough these are
not trusted by their critics as sufficient. Indeed, their supporters seem to recognize this,
for the market and the competitors are growing bodies of international law, making a host
of internationa treaties and seeking to strengthen regulative agencies, such asthe
European Union, NAFTA or the World Trade Organization, each of which has negotiated
legd agreements and procedures for enforcement and revison of unjust provisons. They
are building the instrument of legal contral.

At the same time, they cross the barriers of nationa boundaries and forge new
networks of interaction and interdependence as well as breed suspicions of foreign
control in our post-nationdist era. They are, with religious organizations and some non
governmenta advocacy organizations, among the most efficient breakers of nationa
barriersthat exist. Some, especialy the extractive industrid corporations such as mining
and lumber, reportedly do much ecological damage and leave the denuded areas
devagtated. And they sometimes exercise hegemonic influence in smdler and less
developed countries. The nature and character of these new actors on the world scene
need extengve and systematic investigation, and likely new internationa condraint. But
that will require atrans-nationa enforcement agency and the consent of the world's more
powerful corporations and of both host and home nations. Joseph Stiglitz, in his new
Making Globalization Work, suggestively charts out how many such changes can be
made given the present systlem. Reforms can be made.

Today's globdization, fostered by these new indtitutiond arrangements, however,
may only be another trans-nationa dynamic that is now reaching the whole known world.
Something like this has happened before, if we take a macroscopic view of the matter,
which iswhat atheologicaly based ethical perspective hasto do. After humanity spread
to most parts of the earth and developed didtinctive loca religions and cultures, some
began to find ways to develop links among them. Driven by culturd curiogty, religious
zeal, hopes for new wisdom, quests for profitable trade, a desire for adventure, a chance
to get away from unhappy stuations and alove for the exatic, people found routes of
travel between West and East, North and South.

Combinations of materia and ided interests drove merchants and adventurers,
monks and literati to develop and use avariety of treks for caravans, collectively called
the Silk Road that joined Turkey with China, with connecting routes in the West to
Europe, Arabiaand Africa, and in the East to India, Koreaand Japan. Buddhist, Jewish,
Chrigtian and Idamic believers, driven by ther universdidtic rdligions, took their faithsto
others on these routes. For centuries, goods, ideas, gold and pieties were exchanged, and
civilizations were enriched. Many died en route while some gained handsomdy. This
could be consdered the first proto-globdization.



Centuries |ater, new technologies were fostered by the faith-driven view that
nature was falen and needed both repair and transformation so that life could more
nearly approximate the promised New Jerusdem. At the practical leve, caravans were
replaced by clipper ships and then steam ships. These accelerated the exploration of new
continents and the colonization of new portions of the globe. It aso enabled the
expangon of the davery, dready widely practiced and gpproved by severd rdigious
traditions, and triggered the debates as to whether dl humans had souls and were equadl in
God'ssght - aview that findly won the day after along and tragic historical debate. The
practica developments aso invited missonary activity in unprecedented numbers.
Chrigtians from the West took advantage of these conditions. Priests and preachers,
educators and doctors, soldiers and administrators, agronomists and anthropol ogists
brought "new" faith-shaped perspectives on God and humanity, new interpretations of the
universe and the earth, new means of nurturing the young and curing the sick, new modes
of organizing the common life to peoples around the world. The colonizers and the
missionaries disputed over some major issues, but they cooperated in much and brought
much with them from their home culture, and & times it obscured their intended message
and dmost overwhelmed indigenous societies. The "recaiving” peoples, however, were
not passve. They adopted only portions of what was offered, and only sdectively
modulated their pre-existing beliefs, practices and socid organizations. They brought
their older faith with them into the new faith, and in effect generated new cultura
syntheses that ressted the colonidism and imperidism of European cultures. These new
syntheses are now the source of much recongiructive development in what was once
cdled the"Third World." Wider visons of humanity became more common. New
synthetic worldviews were created while it became more possible to speak of aworld-
wide "humanity” with aspirations for human rights, emancipation, nationbuilding,
condtitutiona government, development and the modernization of the economy, medicine
and sodid life - most often in semi- Chridtianized culturd terms.

Today's globdization is another such wave of development, a Joachite momert
marked technologicaly by new means of communication from jumbo jets to the internet,
new prospects of genetic and ecologica engineering and new interchanges between
cultures and rdigions. The increased ability to control the bio-physica world by
technologies so far only available to some, and the increased ability to influence opinion
by newly-created media, also only available to some, forces dl peoplesto ask what
vaues, principles and purposes should drive our responses to globaization's promises
and perils. Everyone knows, for example, that some are now left out of the promises and
that specid attention must be paid to those who are being left behind. But equally
griking is the dramatic resurgence of old world religions and new prophecies, with some
wanting to determine the destiny of globdization in accord with their faith-based values.

Particularly dramatic, of course, is militant Idam in the Mid-Eagt, which is
gructurdly pardld to some Chrigtian forms of fundamentaism. But dso we mugt think
of the dramatic return of Buddhism to East Asia, probably growing asfast in Chinaasis
evangdicd Chrigtianity. These developments, plus the resurgence of triba and caste
religionsin other parts of the world suggest that a quest for aguiding, ethicad and



spiritua worldview iswidely sought, one that can render a comprehensive vision of
moras and meaning for society, one complex enough to take account of the incredible
myriad of cultures and beliefs while being sufficiently smple to shepe the loyalties of the

peoples.

This matter of loydlties, of confidence, leads us back to the question of faith:
What is, what has been, what can be and what should be the rdlation of faith to this globa
formation of a new world-wide civil society and to the powers that generated and sudtain
it? If my view of the nature of globalization isvdid, it isthen amgor mistake to see
globdization only as essentidly capitdism unleashed, as some pro-globaists and most
anti-globdigts do. At most that is a confused understanding of one effect in avast
complex of forces asif it were the dl-powerful cause. Thisisnot only atruncated view
of how societieswork; it isbased on highly sdective economic data. If we do consult
magor economists and socia theorists who have studied globdization and its effects, we
get different results than the worrisome views mentioned earlier. | refer to the British
author Martin Wolf, Why Globalization Works, the Indian economist now at Columbia
U., Jagdish Bhagwati, In Defense Of Globalization, the Harvard economist, Benjamin
Friedman, The Mora Consequences Of Economic Growth, the Boston Universty
sociologist of economic culture, Peter Berger, Many Globdizaions, and the Johns
Hopkins development theorist Lawrence Harrison, Culture Matters. These representative
scholarsare dl criticd of some policies the have influenced the path of globdization, but
they tend to agree that:

1. Globdization is naot impoverishing the poor; it is rasing millions who were
poor for centuriesinto new middle classes in the most rapid gainsin higtory, athough
there are populations that globdization has not reached, especidly in cultures shaped by
religions that are predigposed to resist changes in globa directions.

2. Inequdity has grown, asis usud in history when new socid vaues plus new
methods of production and modes of organization are introduced, and vast numbers of
people are drawn into urbanizing and industridizing economies. More gatic cultures are
disrupted, bringing crisis epecidly to triba and peasant populations. Governments and
NGOs must make the resources required by these new modes of life available to dl, and
faith- based minigtries must offer the possibility of converson - the inner basis of spiritua
and mord, and thus sgnificant socid change.

3. The most desperate people are found in state dominated economies, and those
most exploited are the victims of local despots or rogue warlords. The poverty of North
Korea, the sad declines in Zimbabwe and Darfur, the crises of Columbiaand Argentina,
the fallures of Russan or Lebanese democratic capitalism are not due to globdization.

4. Confidence in state managed economies has also been shattered by feudal,
colonid, fascigt, Peronist and Communist experience; and even the eaborate welfare
date policies of European democratic socidism are being chalenged in Holland,
Germany, England and the Scandinavian countries, and by the EU itsdlf.

5. Migration patterns of those seeking an "economy of life" flow into areas where
democratic capitaist systems are dominant, not out of them. And:

6. In most parts of the world, more and more people are adopting globaized
patterns of life, but are doing so selectively and wedding the resources to features of their



own cultures so that they can work on international and cross-cultura bases while
preserving what is distinctive to their own vaues.

What binds the perspectives of these authors together is that they, on thewhole,
areinclined to see certain valuesin the arguments by Max Weber, a century ago. He
knew the power of materia interests as presented in the traditions of Adam Smith and
Karl Marx, but he argued in his famous The Protestant Ethic And The Spirit Of
Capitdism and in his longer works on the socid contexts and effects of Hinduiam,
Buddhism, Confucianism and Judaiam, that religion was a formetive influence on culture
and society, including on the most materiaistic and gpparently naturdistic areas of
human endeavor - economics and politics, sexudity and science. Weber's arguments, to
be sure, have been subject to debate and dispute for a century; and he was surely wrong
in some of them, but his sudies pose the issue: What kind of religion shagpes what kinds
of cultures and what is the impact of a culture generated by a didtinctive religion on socid
and economic life? Thisissue remains among the most promising lines of inquiry ina
day in which the idea that secularization is the inevitable result of modernization seems
quite senile. Can one understand the way India or China are developing without any
reference to Hinduism, Buddhism or Confucianism, or the way the countries of South
Americaand of Equatoria Africa are developing without reference to the religions that
influenced colonidism in those regions and the indigenous rdigions which they overlaid?
And can we grasp the issues in Indonesia, Iran, Egypt or Turkey without reference to
various sreams of Idam? And can we or they accurately interpret the problems dl of us
face if we do not recognize that these traditions are confronting a mighty socid engine of
change that derives subgtantialy from Chrigtian, epeciadly Protestant views of lifein the
world, its origins and destiny? | think not. 'Y et the predominant politica and economic
modes of interpretation, capitalist or socidig, try to do just that. It won't work and no
amount of socia andys's can read our Stuation rightly if it does not dig to the deeper
leve of rdigiousinfluencesin avilization formation.

All thisleaves uswith atwo-fold problem. First is how to understand large scale
socid developments, whichiswhat | have tried to address so far. And the second is this:
what theologica perspective can today alow us not only to grasp but dso to guide this
meassve phenomenon as we face the future?

It demands a theologica response, and on this point | think that Chrigtianity has
much to offer, both because it helped generate the worldview that shaped contemporary
globdization, and because the three centra claims of the historic faith arein principle
universd in implication and globdization demands atention to universd redities. Each
clam hasto do with grace:

Thefirg dam of thefaith isthis Exisence was given to the bio-physica world,
to humanity and to al the powers, visble and invisble, by the Grace of God. Thisisthe
view that while nature is good, it is not the ultimate authority. Each part of natureis not
only subject to the laws by which it was condtituted and through which it has evolved
over time, it is maleable and subject to humans, who are given the responsibilities of
having dominion over it, naming dl the crestures. Further, humanity is endowed with a



dignity that is not to be violated, for they are made in the image of God. Moreover,
humans are blessed with the capacities of reason, freedom and affection. Thisimpliesthe
possibility, and, indeed, a duty to develop technology to cultivate nature's potencies, to
creete culture, to care for the neighbor by building a viable society and to congtrain any
powers that declare their autonomy from the primary principles by which, and the
purposes for which the world exists. To be sure, things are sometimes distorted in nature
and reason, freedom and affection are sometimes betrayed by humans. Thereisaredism
in thistheologica view: we do not and can not dwell perpetudly in astate of harmonious
innocence; but by the Grace of God neither humanity nor Cregtion are destroyed.

The second claim of thefaith isthat dthough nature is distorted and humanity
repeatedly betrays its best gifts, life is preserved by the Grace of Providence. Prophets,
Priests and Paliticians and a host of others - warriors, scholars, judges, parents, workers,
traders and many more - are caled to particular vocations whereby life is guided and
sustained, and work becomes service. And covenants are made by God with persons and
peoples, or under God between persons and peoples. These bonded patterns of
cooperation adlow life to flourish and point toward the possibilities of social progress.
That sense of hope leads to atheology of history. Things are not aways going to be the
same, it is possible to expect a transforming event, a novum that will take away the
continuing terrors and betrayds, the flaws and wounds of distorted existence. This hope
for afulfilled Reign of God isitsdf aprovidentia promise.

It leeds to the third and most digtinctive claim of the faith. That transforming
novum has begun in the Grace of Jesus Chrigt. In him we see the promise of arenewed
humanity and through him we come to know the Holy Spirit as the dynamic center of
cregtive innovation forming a new communion of saints and hints of the Reign of God in
the various spheres of society. We have found that it spreads dowly throughout the
world, directly through the converting of persons and the founding of witnessing
communities of commitment, and indirectly through the influences this transforming
religion has on the various vocations and spheres of society and on the way other
religious traditions reform themselves. The eyes of faith can seein thisever new signs
and 9gnds of the making of dl things new, even in the highly ambiguous, conflictud,
and uneven spread of globaization. The implications of dl thisfor afath-based globd
theory of judtice, to which dl believersin dl fields of life can be cdled to be agents of it
and drawn into covenanta communities of transformation. This points to the
characteristic Christian vision of the promised future: The New Jerusalem, a.complex
civilization where art, music, justice and a transformed nature flourishes.

Such notions as these are among the background beliefs that have aready shaped
human behavior for centuries, and | submit that we cannot understand the globdizing
forcesif we do not grasp the waysin which these ideas, derived directly from biblica and
theologica resources, have substantively shaped our history. Such ideas may not have
been held by dl branches of the Chrigtian tradition in the same measure, but these are the
ones that became regnant in many of the patterns of life that sustain globaization. Such
ideas are today well obscured; they are not at the front of the minds of today's business,
politica, legd, scientific, technological or ministeria |eaders; but they are so woven into



the cultura presuppositions of those in the West who are generating the forces of
globdization, that these forces are enhanced by a preconscious faith in them. They
continue to be able to capture the loyalty and thought of modernizing, modern and even
post-modern socid history - usualy in secular disguise.

| doubt that we can accurately grasp, reform, correct, or re-direct globdization
without wrestling with these theologica themes and their presuppositions and
implications again. Nor can we get an accurate read on the principles by which we need
to evauate the conseguences of present trends, if we do not see whence they came and
where they have been going. The systemic amnesia about these moatifs, which today
besets universty faculties and professond schools, and no smal numbers of active
theologians and pastors means that we are driving with few mental maps as to where we
came from, where we are going and how we might best get to where we want to be.

Clearly none of these ideas came from the shamanistic or Confucian, Hindu or
Buddhigt, Idamic or Humanist cultures, athough some have roots in the triba traditions
of ancient Israel.  Still, each of these traditions has other ideas about how the world
should be organized and what the ultimate future State of humanity should be like. And
as Chrigtianity has spread around the world, new developmentsin theology are gppearing
- some rather wan and fragile; others, such as the Pentecostd movement quite robust and
promising. Itisdynamicsat thisleved that have shaped grand and complex civilizations
inthe pagt, and it is at least some of these options that must be examined as we inevitably
encounter these traditions under conditions of globdization. Inshort, the redlly existing
dynamics of globaization cannot be grasped or guided without studying the relationship
of faith to culture, culture to societies, and societies to the formation of civilizations and
thus to economics!

Economics, of course, like the spheres of palitics, law, medicine, engineering,
€ic., has, in part, itsown logic. But every such logic is dependent for its flourishing on a
complex matrix of created redlity that forms the platform for existence, and of
higtoricaly-formed institutions built out of the interaction of hitoricd events and
religioudy inspired ethicd interpretations of their legitimate use. On the whole, in this
matrix it seems that modern corporate capitalism can be a viable economic sysem if, and
only if, it is embedded in afederated system that works under just laws and fosters
human rights, accessible education, adequate hedth facilities, stable family systems, with
an openness to plural politica parties and non-governmenta organizations and, above dl,
the freedom of religion.

But since no civilization in the past has ever been able to sugtain itsdlf with out
some broadly accepted religious and ethica system at its core, we have to ask what
Chridtianity, at its best, has to offer to the globd civil society that could become aglobd
civilization. | think that these themes, which need much more unpacking, represent those
ecumenica, orthodox, cathalic, reformed and evangelica themes that may point to the
best contribution Chrigtianity can make to globdization; thus | invite any of you who are
interested to join the discusson. Globdization is the theologicd and missologicd
mandate of today.



